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The Study of Terminology of the Netherworld
in Sumero-Akkadian Literature (4)
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3.15. apsié?

See 2.6. ABZU in the Sumerian section.
Since the general concept and understanding of aps# has already
been discussed in the ABZU entry, there will be minimal discussion on

the issue here.

a. Word level
1) deep water

2) cosmic/mythological subterranean water

This is an exclusively Mesopotamian concept representing a com-
ponent of the cosmos in the underground. aps# holds two aspects: 1.
the real source of rivers and deep water where fish live, 2. the cosmic
or mythological domain where gods, such as Ea and Marduk dwell, as
well as the place from which demons come. Apparently the cosmic
sense dominates the entire semantic range of apsi. In terms of the
distribution of meaning, it lies in a distributional inclusion or equiva-

lence to the Netherworld because it consists of a part of the Netherwor-
1d itself.



STUDIES IN CULTURE No.13 (July 1999)

The mythological character of apsi# sometimes comes to be per-

sonified.?

b. Sentence level
(66) gi.bi an.da ab.sa.a abzu.kii.ga.bi suh.bi us.us.e // uru,.uru,.
e: Sa resasu Samami sannd apsii ellim Sursudu ussisu
“(Imhursag) whose top rivals the heavens, whose founda-
tions are based firmly on the holy Apsu”

4R 27 No.2: 15f.

apsit in this context is regarded as “the cosmic subterranean water”
on which foundations are established. The same as ersefu’s relation-
ship with Sami, apséi occurs in opposition to Sami, the other vertical
edge of the cosmos. Therefore, as far as the semantic distribution is
concerned, the aps@ is almost the distributional equivalence by a code

of cosmology.

(67) ana samé ellima ana *lgigi anamdin urta
Lurrlad ana ABZU *Anunnaki upaqqad
galle samriti ana KURNU.GL.A atarradma
“Up to the heaven I shall go, and give orders to the Igigi.
I shall go down to the Apsu and keep the Anunnaki under
control.
I shall chase the wild gal/lii-demons into the land of no

return”

Cangi Erra 1 183-5.

As we have observed in (1), two cosmic structures, samil and apsit

where the Anunnaki gods dwell, are noticed. In addition to that, KUR.
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NU.GI,.A “the land of no return” comes up as the general term for the
Netherworld. It is used for the cosmic foundation as a structure of the

underworld.

(68) 300 Igigi sa samami u 600 Sa ABZU kalisunu pahrii
“The 300 Igigi of the heavens and the 600 of the Apsu all
of them gathered” Enwuma Elish VI 69.

Just as in (66) and (67), this reference preserves a@ps# in opposition

to sami, but here it is synonymous to the Netherworld.

(69) asSib Ea ki apsii apst tamtim témtim Ereskigal
“Ea is present as the Apsu, the Apsu is sea, sea is Eresh-
kigal” RA 16 147: 2.

This reference represents apsii as identical to the Netherworld

where Ereshkigal presides as the queen through a code of theology.

(70)  [sa.abz]u.sd.ud.ri.gin, dingir.na.me. nu.mu.un.pad.da.e.dé:
sa kima qeveb apst vigu ilu mammam la utti
“Into which no other god can see any more than he can

into the midst of the distant Apsu” BA 5 646: 5-6.

aps#t implies a place where no one can see because it is as deep as
the Netherworld. In this sense it shares the same semantic distribution
with the Netherworld through a code of a socio-psychological aspect by

which darkness overpowers the entire Netherworld.

(711)  wrradma ana ABZU itti Ea bélija asbaku
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“I shall go down to the Apsu, and dwell with my lord Ea”
Gilg. X1 42.
(72)  “YAmar. utu dumu. sag. abzu. ke,: Marduk wmaru restii sa
apst

“Marduk, fist-born son of the Apsu” CT 17 1: 38f.

There are gods who dwell in aps#. It is known primarily as the
abode of Ea (71), his spouse Damkina, Marduk (72), Nusku, Ninurta and
others. In certain texts they are particularly connected with apsu,
differentiated from the Netherworld, even though it is a part of the

total structure of the underworld.

(73)  wummani suniti ana apst usevedma eldsunu ul aqbi
Sa $5measi elméesi asarsun unakkivma ul wkallim mamma
“I sent those ummanu-sages down into the Apsu.
I did not order their coming up again.
I changed the place of the mesu-tree and of the elmesu-
amber.
I did not reveal (the new place) to anybod.”
Cagni Frra 1 147-148.
(74)  ali sibit [aplkallu™® aps[i] puradi ebbite Sa kima “Ea
belisunu
“Where are the seven Apkallu of the Apsu, pure puradu-
fish who are like Ea, their lord”
Cagni Erra 1 162a.

apsii also is the domain of the apkallu-wise men who are associated

with Ea, the magician.

— 90—
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(75)

én imin.na.mes imin.na.mes, idim.abzu.ta imin.na.mes, se.

er.ka.an du,;. ga.na imin.na.mes, idim abzu.ta ENUN ta &.

a.mes: sibitti Sunwu sibitti Sunu, ina nagab apst sibitti Sunu,

zu’uniiti ina Samé sibitti Sunu, ina nagab apst ina kumme

irbéi sunu

“They are seven, they are seven, from the depths of the
Apsu,

They are seven, adorned (akk. adds in the heavens) they
are seven

From the depths of Apsu, from the Agrun, they came forth
(akk. in the depths of Apsu, in the kummu, they
grew” CT 16 15 v 28ff.

The other residents of apst are the demons who come out from

there. Dizziness and sickness come forth from it, because the demons

are involved with sickness and human suffering.

kummu “private room of temple or palace,”® which is applied to the

deities’ chamber in the Netherworld should be referred in conjunction

with apsi.

apsii.*

(76)

(77)

The lexical reference endorses kummu’s association with

qivbis kummisu Supsuhis inihma imbisumma apsit

“He (Ea) rested in peace in his chamber which he called
the Apsu” Enuma Elish 1 75.

WUTU E.NUN. na.ta e.a.na: “Samas istu kumme ina asesu

“Shamash goes forth from the chamber” CT 16 36: 36f.

kummau, in mythological context, is primarily Ea’s chamber in the

Apsu (76), but also at night Shamash enters his kummu-chamber (77).5

— 9] —
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(78) IDIM abzu.ta ENUN &.a.meS= ina nagab apsi ina kumme
rbfi sunu
“They (seven demons) grew up in the kummu in the depth

of the Apsu” CT 16 v 34.

Not only deities but also demons reside in the kummu in the Apsu.
These references prove that kumwmu is in a distributional inclusion to
the Netherworld through the codes of cosmology (the Apsu’s involve-
ment) and theology (resident of the Netherworld).

On the other hand, E.NUN corresponds to *Ma-nun-gal,® who is an
underworld goddess, spouse of Birdu, who is a Nergal figure. Her
epithet is nin.e.kur.ra.ke,: *“MIN bélet §ibitti “mistress of the Netherwor-
1d/prison.”” She also is called sabbutitu “female snatcher”.®

Two other apsa related words®: asurrakku and anzanunzi'® should
be considered here. Both of them have in common the semantic
distribution “depths, subterranean waters.” The cosmic sense of the

depths is retained much more in the term anzanunzi:

(79)  tuselli arid anzanunzé tusakkan kappa
“You (Shamash) bring up him who goes down to the deep,
you equip him with wings” Lambert BWL 130: 70.

Here anzanunzi'' is a synonym of apsit, semantically both share a

distributional equivalence.

(80) aja tem ili geveb Same ilammad milik sa anzanumzé thak-
kRim mannu
“Who can know the will of the gods in heaven, who can

understand the plans of the gods of the Netherwor-
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1d” Lambert BWL 4037 (Ludlul II).

Several texts mention the Anunnaki as gods who dwell in the Apsu;
this phrase refers to the gods of the underworld whose domain is in the
subterranean waters. Since the Anunnaki are gods of the Netherwor-
1d, the distribution of meaning should be at least in a distributional

inclusion.

3.16. kummu See 3.15. apsi
3.17. anzanuzd See 3.15. apsi
3.18. asurrakku See 3.15. apsi

3.19. hubur'?

This is the cosmic river of the Netherworld located between the
world of life and the land of the death. In Sumerian this river is known
as i;-1G-ru-gli” the river which opposes man”. Akkadian mostly uses
hubur for this river. The hubur-river is crossed by a boat Whose

ferryman is Ursanabi*® or the demon Hummut-tabal **

a. Word level
The hubur-river belongs exclusively to a Sumero-Akkadian con-
cept of the cosmic component, which actually composes a part of the
Netherworld. It is also mythologically personified: ‘Hubur!® or umma
hubuy patiqat kalamu “Mother Hubur (=Tiamat), she fashions all
things.”'®* The river Ulai will be considered as a similar concept to

hubur-river.' In terms of distribution of meaning it has a dis-
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tributional inclusion or equivalence through a code of theology accord-
ing to which all humans cross the river after death on a journey to enter

the Netherworld.

b. Sentence level
(81)  illaki uruh wiite navi hubur tebbivi qabii ultu ulla
“They (mankind) go the way of death, they have been told
from of old to cross the river of the Netherworld”

ZA 43 46: 17, Lambert BWL 70: 16-17, (Theodicy).

After death all have to cross the hubur-river to enter the Nether-

world. This concept can be seen commonly in the Dumuzi-Damu texts.

(82)  Sa Samé riguti milaSunu hitu ... Sa hubur palkdti Supulsa
idi
“( am Marduk) who has explored the height of the distant
heavens, who knows the depth of the broad Hubur-
river”

Lambert Marduk’s Address to the Demons A 8-9.

hubur occurs here as a cosmic structure in opposition to the
heavens. Considering a common vertical representation of the Cos-
mos, such as heaven and earth, it is rendered either as the Netherworld

or a part of it.

(83)  lissu sar(?) beri(?) ina zumurija
ana *Namtar sukkal ersetim pigissul niiti]
itti “Anunnaki abulla livubama alj-tarvi)

“hubur livubitma aj-issahr [ i)

— 94—
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bab ali mati lirubi [itt baltati] aj-innamric [ ]

“Let them (the evil spirits) be faraway 3600 miles from me!

To Namtar, the vizier of the Netherworld entrust them!

With Anunriaki let them enter in the main gate, and not
return,

The Hubur-river let them enter, and not be turned back,

The gate of the city of the dead let them enter, and not be
seen with the living. Tul 128: 4-8, vat 13657 1I 6ff.

In this reference hubur is given some characteristics shared with
the other components of the Netherworld. It is situated far away from

this world (see 82),’® no one can return once they have entered.

3.20. nagbu'®

a. Word level
nagbu shares the semantic range with apsii. On the one hand, aps#
is the source of nagbu, “spring, fountain”.?® On the other hand, it is
used of “(cosmic) underground water” and shares this with aps#z. The
latter extension of the semantics of nagh implies definitely an area of

the Netherworld.

b. Sentence level
(84) Adad zunna wuwmassivamma Ea upattiva nagbusu mesrii
nuhsu u hegalla ina matija iskun
“Adad brought rain, Ea opened his springs, brought forth
wealth, abundance, and fertility in may land”
BBSt. No.37: 4 (Nbn.).
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The springs as sources of water for rivers like the Tigris and
Euphrates, in contrast to Adad’s rain (84), along with {@miu sea, and in
the phrase mé nagbi, do not primarily have anything to do with the
Netherworld. At this point nagbu is in a complementary distribution
to the Netherworld. However, since Ea, lord of the Apsu in (84) is
involved in opening his springs it may be in overlapping distribution to
the Netherworld, through a code of theology in which the Apsu is Ea’s
abode.

(85)  wridima ilisunu urvidima nagabbiss
“Their gods went down, they went down to the under-
ground water” MVAG 21 88: 12 (Kedorlaomer text).
(86)  zumnisu Adad Usaqqi [...] aji-illika milu ina [nalgbi
“May Adad withold his rain [...] the flood does not come
up from the deep” Afrahasis 11 111f.

nagbu in references (85) and (86) render more like the Apsu in its
semantic range. Yet it is still a part of the general Netherworld. Its
semantic distribution can be in distributional inclusion to the Nether-
world in terms of a code of theology in which some gods dwell in

underground water (85) or the flood derives from the depths of water

(86).

(87)  Ea Sar apst bel nagbi mé la balati lLisqikunu
“May Ea, the king of the Apsu, the lord of the deep waters,
give you death-bringing water to drink”
Wiseman Treaties 521.
(88)  Arahsamnu Sa bel naghi apkalli ili Marduk

“Arahsamnu (month name) belongs to the lord of the
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underground water, the sage of the gods, Marduk”
4R 3311, iii 49.

Certain gods’ epithets, here Ea and Marduk, undoubtedly retain
nagbu as a synonym of apsid. In these cases wmagbu carries a dis-
tributional equivalence to the Netherworld through literary juxtaposi-

tion.

3.21.séru* See 2.9. EDIN.

We have pointed out that EDIN in Sumerian literature occurs in
association with the Dumuzi-Damu cult as an entrance to the Nether-
world, while Akkadian seru, equvilant to Sumerian EDIN does not
retain this meaning, even though it retains the geographical character

which EDIN holds.

a. Word level
1) back
2) as preposition, such as “upon”

3) hinterland

According to the lexical references for seru, the geographical loca-
tion of EDIN, “open country” provides the other semantic range as its
extension: with association with ZAG “side,” BAR “outside, aside,”
MURGU “back, shoulder,” UGU “top.”?? These references are suffi-
cient evidence that “back” and “upon” stem from “hinterland”.

“Hinterland” carries a wide range of meaning from a place for
bringing produce to haunting demons, from positive to negative images.

But a distinction is clear. seru differs decisively from the urban area.?
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This clarification results from the fact that it is situated apart from the
mountains (Sad#), the plains (bamadtu)?* and the deserted regions (nama).
However, seru does not mean the desert, but rather is arable land for
agriculture, that is a field in the countryside. In seru there are wild
animals such as lions, gazelles, leopards, lizards and birds along with
domestic cattle, as in the African steppes of contemporary times.
Another semantic characteristic of seru indicates possible connec-

tion with the Netherworld.

b. Sentence level
(89) uru sa.ba uru bar.ra edin.edin.na sig-sig bi.in.si a.ri.a mu.
un.gin.gin: 4bbt ali ahat ali sivu bamdti  Saqummatu
usamlima usalik namuis
“He filled the center of the city, the outside of the city, the
open country, the hill country with silence and made
(them desolate) like the deserted region”
4R 20 No.1: 3f.
(90)  Suharruru seru parka dalati
“The open country is silent, the doors are barred”

OECT 6 PL. 12: 8.

Silence is a character of seru which also belongs to the Netherwor-
1d, even though these references do not deal primariry with the Nether-
world. This atmosphere of séru has the potentiality of an overlapping
distribution through a code of socio-psychology shared by both serx and
the Sumero-Akkadian Netherworld.

(91)  etlu saggasd sa qabalti EDIN

“(Enkidu) the murderous man from the heart of the ste-
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pppe land” Gilg. 1 iv 7.
(92) Summa awilum g wardam i@ amtam halgam ina §e‘rim
isbatma
“If a man seizes a runaway slave or slave girl in the open

country” CH§ 17: 52.

seru in these references as the home of nomads (91) or lawless
persons (92) gives an impression that it is a home for uncivilized or
outcast people. This environment of seru is filled with the notion of the

haunt of demons.

(93) [udug].hul a.]a.[hul] [edin.na.t]a é.tir.ra ba.an.dib: uiukku
lemnu alfi lemnu ina séri tarbasa ibta’u
“The evil utukku-demon, the evil alu-demon from the
steppe have passed through the fold”
4R 18* No.6: 4f.
(94) etemmu murtappidu ina EDIN isbassu
“A ghost that roams about in the steppeland has seized
him” KAR 182 r.20.

This typical association of seru with demons suggests its relation-
ship with the Netherworld. In terms of the semantic distribution, séru
in (93) and (94) lies in an overlapping distribution to the Netherworld
through a code of theology by which demons, dwellers of the under-

world, haunt in steppeland.

(95) enama tebbiru Hubur
tummisuma Eama aj itiara

eniama tallaku seva
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tummisu qgervbitamma aj issahva

“When you cross the Hubur-river,

Swear him (the evil) by Ea, so that he may not return.

When you walk through the steppe,

Swear him by the field, so that he may not come back”
BID A 11 a 181-184; TulL 55.

The context of the reference (95) is set totally in the description of
the Netherworld: saplatu “the Netherworld” (v.177), hubur “the river of
the Netherworld” and seru “steppe.” In this case seru in (95) serves as
a part of the Netherworld, an entrance through which demons come
forth. Therefore, it has a distributional inclusion to the other domain
in terms of the theological and literary environment (Dumuzi’s evolve-
ment).

Also of interest are the deities residing in the wilderness. Among
them is a goddess; dNin. gestin. na dub. sar. mah. [...]: *Belet seri DUB.
SAR [..] “Beletséri the scribe of [the Netherworld].?®

3.22. bamétu See séru®®

3.23. namia®

Basically the connotation of nam is similar to that of _séru.28 The
difference between them will be found the lexical references. seru

corresponds primarily to EDIN “steppe”, and nam# to A.RLA “waste-
land,” and A DAM(MES) “habitat.”

a. Word level

1) pasture land

— 100 —
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2) uncultivated area

namti is used of the extended pasture land around a city where
nomads dwell and flocks graze, and it also signifies the wasteland,
deserted region. It is not easy to clarify this polarity of connotation,
but one possible interpretation is that nam either has deserted regions
within it or lies directly next to the desert. That is, it may refer to
fringes of cultivated area within which there is desert or which is next
to wasteland. Another term, hurbu, signifies the notion of a deserted
region. The second meaning of nam coincides with that of hurbu,

Sumerian A.RIL.A, a logogram shared with namii.

b. Sentence level
(96)  litba listappidu namée
“Let (the demon) rise and run around in the steppe”
BRM 4 18: 23.
O7)  ana seri ussima... ana nlalme errub
“When I go out to the steppe, when I enter the desert”
Cagni Evra I 117f1.

Like EDIN / seru “steppe”, nam# can also be a place of demonic
haunting. In this respect it has overlapping distribution to the Nether-
world. In reference (97) séru parallels nam# in association with the

Netherworld.
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3.24. hurbu See 3.23. namd.

3.25. 3adi?®® See 2.1. KUR and 2.4. HUR.SAG in the Sumerian section.

a. Word level
1) mountain

2) steppe

Sadi corresponds to both Sumerian KUR and HUR.SAG, but is
chosen more regularly KUR as a logogram for sad# “mountain” in

Akkadian literature. Sadz is also used for “steppe in the west.”*°

b. Sentence level
One meaning of sad# should be noted: its use in the sense of “cosmic

mountain’’:

(98) a7 itha aj ismiga alj iqrliba aj iksudanni

libiv nava libbalk|it] sadd

lissi Sar [ belru in zumrija

“Let it (the evil) not be near, not come near, not approach,
not reach mel!

Let it cross the river, pass over mountains.

Let it go 3600 miles away from my body”
BID A Tla 86b-98.

Demons, inhabitants of the Netherworld, often come forth from
rivers and mountains. It may not be the case that sad# in this refer-
ence that sadu bears the meaning “habitat of demons”, but it is at least

set in the context of cosmic description. The river and mountains here
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represent objects far away from this world. So, according to this text,
the Netherworld exists beyond the river and mountains. In terms of
semantic distribution, sad# here is in an overlapping distribution to the
Netherworld through cosmology and theology in which demons are

involved in cosmic representations, such as river and mountains.

(99) Sa Sadi Semusu Masu[su)

ana Sad Masi ina kasladisul

Sa amiamma inassaru asli “Samsi u érib “Samsi]

elisunu Supuk samé kalsda)

saplis avallé irassunu kasdat

“The name of the mountain is Mashu.

As he arrives at the mountain Mashu,

Which every day keeps watch over the rising and setting
of the sun,

Whose peak reaches to the vault of heaven,

Whose breasts reach to the Netherworld below”
Gilg. IX ii 1-5.

The Epic of Gilgamesh preserves a few examples of the cosmic
description of the mountains, of which this reference is one. In the
text, Sad#i bears the meaning of the cosmic mountain which is an
entrance to or on the edge of the Netherworld through a code of the

cosmology.

3.26. hursanu®!

This is a Sumerian loan from HUR.SAG “mountain range,” which

is used as a logogram and a determinative for mountains. It is prob-
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ably in opposition to t@miu “sea”3? which also means high mountains.*

They can be juxtaposed to express the totality of the mountains.

(100) malku sadé u hursani

“King of all the mountain ranges” KAH 1 3: 19.

Sometimes the usage of hursdnu is not different from Sadi.

(101) galtu melammiusunu sahip hursani

“Their frightful splendor covers the mountain”

Gilg. IX ii 8.

This phrase is decorated by the cosmic mountain sed# (Gilg. IX ii
and iii), semantically they are identical to each other. In this case,
hursanu lies in an overlapping distribution to the Netherworld through
a code of cosmology.

Finally with respect to the Netherworld, that the phrase HUR.SAG

mmid (Sadd(su) mid) “He reached (his) mountains” means “to die”.

3.27. qabru** See 2.12. URUGAL in the Sumerian section.

qabru “grave” is used for obvious reasons, for an entrance to the
Netherworld. This idea can be reinforced by a phrase bit geberisu
epusu “the house of his burying I made.”®® It shares a similar feature

of the Netherworld environment namely darkness.?®

(102) [3a @l7idu qgabvi atira ana KA ‘U[TU.E]
“l who went down to the grave have returned to the

Gate-of-the-Sunrise”
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Lambert BWL 60: 78 (Ludlul 1V).

This reference indicates an interesting perspective from the Neth-
erworld’s point of view. Here, going down to the grave is equated with
returning to the gate of the sunrise, which is elucidated as an edge of the
Netherworld, at the eastern mountains. Through the gate of the
Cosmos, that is the east as the edge of the other world, and the logical
reality of burying the dead, qabru bears a distributional inclusion to the

Netherworld.

(103) udug.edin.na udug.hur.sag.gd udug.a.ab.ba udug.urugal®’.
la.ke,: utuk seri utuk sadi utuk témti utuk qabri
“utukku-demon of the steppe, utukku-demon of the moun-

tain, utukku-demon of sea, wutukku-demon of the
grave” ASKT 82-83: 3, AOAT 1 3: 3.

(104) 9Nam.tar udug.gal urugal.la kur nu.gi,.gis.ke,: “Min utuk-
ku rabii qabri er:setz' la tdri
“Namtar, great utukku-demon of the grave, the land of no

return” ST7 173: 1f.

qabru is an abode of demons which is even identified with the
Netherworld (104). Along with the steppe, mountain, etc, it is a typical
place that demons and evil ghosts haunt. By a code of theology, the
demons’ association with gabru, its semantic range has a distributional

inclusion (103) or equivalence (104) to the Netherworld.

(105) dingir.dib.dib.bi.e.ne urugal.la.[ta] im.ta.8.a.[mes] lil.la.e.
ne hul.a.mes urugal.la.ta im.ta.e.a.mes ki.se.ga a.de.am

urugalla.ta im.ta.8.a.mes: il kamiti iStu qabrim ittasfini

— 105 —



STUDIES IN CULTURE No.13 (July 1999)

zaqiqi lemwiiti iStu qabrim ittasani ana kasap kispi u naq

mé istu gabrim MIN

“The capti/ve gods have come out from the grave, the evil
ghosts have come out from the grave, they (all) have
come out from the grave for the funerary offerings

and libations” CT 17 37: 1ff.

Not only demons and ghosts but gods of death are involved in gabru
(105). Nergal is called en.urugal.ke,=bél qabri “the lord of the
grave,”’%®

Words similar to gabru are wnaqbaru “tomb, burial place” and
kimahu “grave, tomb”.

naqgbaru, like gabru is derived from qebéru “to bury”. Semantical-
ly they share the meaning of the distribution. However, its Sumerian
correspondence differs from that of qabru=(URUGAL): é.kur BAD=
erse-lu, E wmu-ti, na-aq-ba-ru “earth, house of the dead, burial place.”®®

kimahu “tobm” obviously derives from the Sumerian word KI.
MAH “great exalted place.”*® Its semantic range overlaps gabru, but
a difference would be that gabru retains the verbal meaning “burial” for
grave while kimahu is used of the grave as a formal construction. A

kimahu could be located within a house.*!

(106) “Allatum °Allatum
beltu erseti [ar]alli...
nadin] kimah (KLMAH) mes sa...
“Allatu, Allatu,
The lady of the earth,...the Netherworld,

Giver of the tombs of...” Vision of Crown Prince obv. 30ff.
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The text is broken and so the context is difficult to understand, but
it is sufficient to say that kimahu here is set in the context of the
Netherworld. At least kimahu overlaps its semantic distribution to the

Netherworld.

3.28. saplitu, saplatu (pl.)*?

The derivative terms of Sapalu “to be below” should be examined:
Saplu, Saplanu, Saplis, Saplitu. Some of them have already been
mentioned in conjunction with ersetu and aralli.

Apparently the semantic range of Sagplitu includes the cosmic
bottom half as a symbol, just as eldtu implies the upper world as
opposed to the Netherworld. As a cosmic description, saplitu (Saplatu)

occurs often in opposition to eldtu.

(107) Saplati malki “kubu *Anunnaki tapaqqgid eldti sa dadme
kalisina tustesser re’fi saplati naqid eldti
“In the Netherworld you(Shamash) assign (tasks ‘to) the
~ malku-demon, the Kubu-demon, the Anunnaki,
Above you direct all the people in the right path,
Shepherd of that beneath, keeper of that above”
Lambert BWL 8: 31-33 (Shamash Hymn).

A pair of cosmic opposition, Seplatu and elatu, along with an entity
of the Netherworld and the appearance of Anunnaki in the text provide
sufficient indication that in this reference saplitu designates the Nether-
world. It is in a distributional equivalence through the code of cos-
mology (a set of the cosmic description) and theology (Anunnaki,

residents of the Netherworld).

— 107 —



STUDIES IN CULTURE No.13 (July 1999)

(108) ina elati sumsu lidmiq
ina saplati e?z'mmufm mé zakdti liltu
“May his fame be great in the upper world,
May his ghost in the Netherworld drink pure water”
OLZ 1901 5ff.; Or NS. 6 62.

Almost the same position of saplitu is recognized in reference (108)
as in (107) above: the pair Saplatu and eldtu co-occuring with the ghost,

a resident of the Netherworld.

(109) bel eldti u saplati
“(Marduk) lord of the upper and lower parts”
VASI 371 10 (NB kudurru).
(110) [nlar elati u saplati
“(Shamash) light of the upper world and the Netherworld”
AMT 71 I: 28.

The juxtaposition of eldtu and sapldtu signifies the whole universe,
representing the vertical edges of the cosmos: heaven and the Nether-
world. Without doubt the semantic range of Saplitu is in a dis-
tributional equivalence to the Netherworld through a code of cos-

mology.

(111) Saptu attunu *Anunnaki ilani vabfti pavisi purussé
ana nisé saplati daini dini sa kala tenese|te]
“Incantation: you, the Anunnaki, great gods who make
decisions to the people of below and render judge-
ment of all mankind. 7wl 130: 13.

(112) Anunnaki ina Saplati
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“Anunnaki down below” Kish 1 pl. 34: 2 b 12.

saplati, of course, can denote the Netherworld without eldtu by such

a code as theology as in (111) and (112).

3.29. babu*

A paradigma of babu is “opening, door, gate” which can be expand-

ed to a cosmic sense.

(113)  girtablulln inassaru bab (KA)-Su
“The scorpion-men watch its (the sun’s) gate”
Gilg. 1X ii 6.
(114) ameliatu Samas ina Libbi KA B-5u imuri
“Mankind saw Shamash at the gate his house”

STC 2 PL. 49: 13 (SB lit.).

The sun comes forth from his gate which would be situated at the

horizontal edge of the Netherworld; east.

(115) <KA>. ABZU <ab>.ta.&: bab apst ippatte
“The gate to the Apsu is being opened”
KAV 218 A ii 27 and 35 (Astrolabe B).

As well as the sun the Apsu also has the gate.

(116) IStar ana KA KURNU.GL,.A ina kaSadisa
“When Istar arrived at the gate of the land of no return”

CT 15 45: 12 (Istar’s Descent).
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Traditionally the entrance to the Netherworld is equipped with the
seven gates called inclusively the “gate of the land of no return” or the
“gate of Ereshkigal.”**

abullu, “city gate, entrance gate of a building”, corresponding to
Sumerian KA.GAL, is also utilized in connection with the cosmic

regions, and it is like with dabu in its semantic distribution:

(117) tepetti KA.GAL KI-#f DAGAL-#i
“You (Shamash) open the main gate of the ‘wide land’ (=
the Netherworld)” KAR 32: 30.
(118) iptema KA.GALMES ina sili kilallan Sigaru uddannina
Sumela u imna
“He opened gates at both sides (of heaven), he fastened the
bolt, left and right” Enuma Elish V 9.

Both references are set in the cosmic locality, so KA. GAL (=
abully) in (117) undoubtedly lies in a distributional inclusion with the

Netherworld through a code of cosmology (wide land=the underworld).

3.30. aratu*®

Sumerian A. PA, corresponding to aritu “Pipe for offering and

libation to the dead” is a juncture to the Netherworld.

(119) Saplanu aratasu mé kasiti aj usamhiv
“May he (Shamash) never let his pipe receive cool water
down below (=in the Netherworld)”

BBSt No.2 col. B 20 (MB kudurru).
(120) a.pa. ki.sé.ga pa.da zag ki.a.nag.ga.mu: paqidu aritu kisege
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asar maltiis

“(Shamash) who (in the Netherworld), where its (ghost’s)
drinking place is, takes care of the pipe through
which the offerings to the dead are made”
UVB 15 36: 11.

Like Sumerian usage of A.PA,, the references here also are
involved with the Netherworld. Sumerian references*® show the cos-
mic sense of aritu. Based on such use, aritu may represent the
Netherworld. Its semantic range would be in a distributional inclusion

through a code of the theology (libation for dead through the pipe).

3.31. takkapu*’

Sumerian AB.LAL % Basically the term means a “hole” or “win-
dow” through which a gatekeeper watches 2) through which ghosts

come up from the Netherworld.

(121) ab.lalkur.ra gil im.ma.an.tag,: luman takkap
- KI-# iptema
“He (Shamash) opened a hole in the Netherworld: he
immediately opened a hole in the Netherworld”
Gilg. XII 83. Cf.79.

The ghost of Enkidu comes forth through a hole from the Nether-
world. In this sense, the hole functions as an exit. The semantic
distribution of takkapu to the Netherworld is in a distributional inclu-

sion through a code of theology (ghost comes out through a hole).
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3.32. Kutha*®

Kutha is a geographical name, a city in Northern Babylonia. The
writing in Sumerian is Gi-dus-a*!, whose etymology is unknown. The
name Kutha is based on Akkadian reading Kuta um.

This city was the cultic center for Nergal (=Meslamtaea), and La§
(Nergal’s spouse). The name itself occasionally implies the Nether-

world.

(122) enegi*' a-pa,-gal a-pa,-ki-a “Eres-ki-gal-la-ka
gi-dug-a ke-en-ge-ra gii-si-a nam-lt-uld
“Enegi, great pipe, pipe of the earth, which belongs to
Ereshkigalla,
Kutha of Sumer, (the place) where all mankind is gather-
ed” TCS 3 TH No.14 179-180.
(123) erbi belti GU.DUg. AX! liviski
E.GAL KURNU.GL, lihdu ina panika
“Enter my lady that Kutha may rejoice,
That the palace of the land of no return may be glad at

your presence” Istar’s Descent 40-41.

Two elements of Kutha as a cultic center for Nergal and a place
where the dead gather (122) elevate its position from a geographical
name to a name denoting the Netherworld. In terms of semantic
distribution, Kutha lies in a distributional equivalence to the Nether-
world through a code of theology (Kutha as a city of Nergal, the place
where the dead gather).
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3.33. anduruna®®

The paucity of textual references makes it difficult to elucidate the

concept of anduruna in relation to the Netherworld.

(124)

(125)

dalhiinimma Sa ti'amat kavassa ina Su'@vi Suduru gerveb

andurunna

“They troubled the mood of Tiamat,
they caused worry (to the gods) with in the andurun-
na with their boisterous behavior”
Enuma Elish 1 23-24.

bel ersetim rubfi sa avalli bel asri w mati @ tari sadf sa

TAnunnaki

paris purssé erseti markas rabfi Sa anduruna

“The lord of the Netherworld, the prince of the Arally, the
lord of the place, and of the land of no return, the
mountain of Anunnaki

Who makes decisions for the Netherworld, the great link
of Anduruna” Craig ABRT 2 13 r. 1-3.

Literally anduruna “the inhabited heaven” derives from Sumerian
AN.DURUN.A (124). In reference (125) it is clear that the Netherwor-

ld corresponds to the dwelling of the other side, the heavenly abode.

Therefore, the semantic range of anduruna to the Netherworld is only

in a complementary distribution; no semantic connection is recognized.
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3.34. nigissu®!

This term means “crevice, crack,” equivalent to Sumerian KI.IN.
DAR.

(126) ki-in-dar kur-ra-ke, durun-na-a-mes: na nigi§§u er:seti
ittanassabu
“They (demons dwell in the crevices of the earth”

CT 16 44: 88f.

(127) 4A-nun-na-ke,-e-ne hu-mu-un-si-ir-gin, dug-dug-da im-ma-
ra-an-hal,-hal,-[ge-es]: Anunnaki kima humsiri  ina
nigissate ustarm 4]

“The Anunnaki gods have dwell in the cracks in the earth

like mice” Angin dimma 111 22 (cooper).

nigi§§u is primarily characterized by the notion of darkness and
inaccessibility, dwelling-place of snakes, bats. Such a notion easily is
extended to the place of demons and gods of the Netherworld because
of an atmosphere in common. nigi;‘(gu) er§eti “crack of the earth”
refers to Anzu’s abode.’® The references (126) and (127) represent the
overlapping distribution to the Netherworld in terms of a code of the
theology in which the demons and the Anunnaki gods are the residents

of the underworld.

3.35. Miscellanea

There are some miscellaneous terms which have only lexicographi-
cal references, such as kukki.

kukkii means “darkness.”®® The following lexical references indi-
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cate that it also signifies a name of the Netherworld:
ku-uk-uk ki-ki=[ku-u]k-ku-i, ma-a-tu sapl[i-tu]
“darkness,” “land down below”.
CAD K 498, Div: 111 d.
Some predicative modifications represents the land of the dead.

a) bit(E) ikleti “house of darkness”.

(128) ireddanni ana bitlE) ikleti Subat irkalla ana bit 3a ervibusu
la asu

“He brings me down to the house of darkness, the dwelling

of Irkalla, and to the house what those who enter do

not come forth” Gilgamesh VII iv 33f.
b) bit epri “house of dust,”

(129) ana bit (E) epri Sa erubu anaku
“in the house of dust (=the Netherworld), which I enter-

ed,” Gilgamesh VII iv 40, 45.

c) ekal salali “house of rest”, kimah tapsuhti “tomb of repose”, and
Subat dardti “eternal abode”. These are in distributional equivalence
to the Netherworld through a code of socio-psychological aspect

implicit in the modifications like salali “rest.”

Notes

Abbreviations for journals and reference works are those found in:
(1). The Assyrian Dictionary of the University of Chicago, ed. E. Reiner, et. al.
(Chicago-Glackstadt, 1959-1989.); (2). W. von Soden’s Akkadisches Handwor-
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terbuch (Otto Harrassowitz, 1965-1981.); (3). R. Borger’s Handbuch der

Keilschriftliteratur vol.l (Berlin, 1967) 611-672.
1. CAD A/II 194; AHw 60; Tallgvist StOr 5/4 8.

2. ABZU-ma véstu zariisun “the promordial Apsu, their progenitor”
Enuma Elish 1 3.

X N e w

62

10.
11.
12.
13.
14,
15.
16.
17.
the sea nearby Tiamat” Lamastu text II col.I 1: 46. See Threau-Dangin,
RA 18 186f. “Rituel et Amulettes contre Labartu.” According to him
the Ulai river was located to the east of Babylon. Cf. CT 22pi. 48. the

world map, nar marratu circle.

CAD K 533; AHw 506.

See 2.6. ABZU in Sumerian section. E. NUN®& = ky0m-m.
Samas itevub ana kummisu RA 32 1935 180: 13.

HGT 106 iv 20.

BA 10/1 1913 93 No.15 r.5f.

Surpu 111 77.

an-za-na-an-zu-i. a-surv-vak-ku, a-ru-ru=~A. MES Sup-lu-tum Maklu 11
ff.

Cf. Lambert BWL 290.

ibid.

CAD H 219; AHw 352; Tallqvist StOr» 5/4 33-34.

Epic of Gilgamesh X.

Vision of the Crown Prince 45.

RA 33 178, Mari.

Enuma Elish 1 133.

[ use] bbirki Ula’a tamta qerbis Tiamat “Let me cross you the river Ulai,

18. However, it is also descrived as nearby this world: [ina nari] hubur is

dudanni “He pulled me out of the river of the Netherworld.” BWL 58:7

(Ludlil 1V)

19. CAD N/1108; AHw 710. CAD has a separate entry, nagbu A “under-
ground water” from nagbu B “totality,” but AHw does not. It is prob-

ably better to make a separate entry, because it is difficult to discover

anything in common between them.

20. idim abzu.ta E.NUN.ta &.a. mes: ina nagab apst ina kumme irbi Sunu

“They grew up in the springs of the Apsu, in the cella” CT 16 15 v 34f.
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21. CAD S 138; AHw 1093; Tallgvist StOr 5/4 17-22.

22. See CAD lexical section.

23. libbalkitisima DINGIR. MES 5z EDIN # URU “May both the contry and
the town dogs turn against her” Makiu v 42. ‘

24. Cf. The epithet of the godess of the Netherworld: ¢belet EDIN u bamaditi.

25. See Dumuzi’s Dream 20-21, the Epic of Gilgamesh VII iv 51-52.

26. séru and bamdtu in “Landsberger’s Lexicographical Contributions” by
Anne D. Kilmer and D. Foxvog,” JCS 25 (1973).

27. CAD N/1249; AHw 771.

28. [n]a-mu-G=se-e-vu LTBA 2 2: 8.

29. CAD S/159; AHw 1124; Tallgvist StOr 5/4 23-25.

30. Cf. A. Heidel, /NES 8 233-235; Lambert, BWL 273.

31. CAD H 253; AHw 359; Tallgvist StOr 5/4 23f.

32. wmil tamti hursani erseta samami “The flood of the sea, the mountains,
the earth, the heavens.” Lambert BWL 126: 29. Here two sets of cosmic
compdnents are acknowledged: ‘the sea and the mountains’ and “the earth
and the heavens.”

33. hursanu appunama lu seha “Certainly the montains are high” KAR 158
ii 39.

34. CAD Q 17; AHw 888; Tallqvist StOr 5/4 2-3.

35. Lambert BWL 58 (Ludlul IV 28).

36. CAi. tkleti gereb qabrim “Darkness of the grave” CT 17 36: 84ff.

37. The costruction of the urugal sign is AB (i.e. &s) x GAL which signifies
“great sancturary.” gabru “grave” can be considered as an entrance to the
great sanctuary, namely the Netherworld.

38. Ar»Or 21 388 53, 55.

39. CT 18 30 ii1 28ff.

40. See 2.2. KI in Sumerian section. Perhaps we can call attention to the
similar phrase KI. GAL “great place,” > kigallu.

41. pit.. KI. MAH ina libbi uppisma “He built a house with a grave in it”
ADD 326: 7.

42. CAD S/1 464; AHw 1174; Tallgvist StOr 5/4 12-13.

43. CAD B 22; AHw 95.

44. KA 3a “Eves-[ki-gal] Nergal and Eveshkigal col. VI 19.
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45. CAD A/11 324; AHW 72. AW. Sjoberg, TCS 3. 87f.; AS 20, 63f.; JAOS
103 (1983) 320, comment on 111. Apa-pipe leads down into the Nether-
world. See RLA 7 (1987) 1-7 “Libation,” also Incantation to Uz,fu 24, A
rev. 23.

46. For Example:

enegi*' a-pa,-gal a-pa,-ki-a “Eres-ki-ga-la-ka “Enegi, big pipe, pipe of
the eath which belongs to Ereshkigal.” 7CS 3 TH No.14.

47. AHw 1306.

48. [Ab]-LAL=tak-ka-pu, CT 1920 b 9.

49. “Kutha” RIA 6 (1980-1983) 384-387; G. Castellino Or 24 (1955) 246.

50. Tallgvist StOr 5/4 9, 38.

51. CAD N 214, AHw 787.

52. STT 2116.

93. Cf. ki-tr kur-ra-ka-ke, kiku-zu-s¢ gan-ba “go to the base of the
Netherworld, to your darkness” (Udug hul 854).
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